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parts thereof are two : the one treats of the rational soul, which is divine; the other of the irrational soul, which is common with the brutes. I mentioned a little above (in speaking of Forms) these two different emanations of souls, which show themselves in their first creation; the one springing from the breath of God, the other from the wombs of the elements. For touching the first generation of the rational soul, the Scripture says, ' He made man of the dust of the earth, and breathed into his nostrils the breath of life/ But the generation of the irrational soul, or of brutes, was effected by the words, ' Let the water bring forth; let the earth bring forth/ Now this soul (as it exists in man) is only the instrument of the rational soul, and has its origin, like that of the brutes, in the dust of the earth. For it is not said that ' He made the body of man of the dust of the earth/ but that ' He made man;' that is, the entire man, excepting only the breath of life. "Wherefore the first part of the general doctrine concerning the human soul I will term the doctrine concerning the Breath of Life; the second the doctrine concerning the Sensible or Produced Soul. And yet, as hitherto I handle philosophy only, I would not borrow this division from theology, if it were not consonant with the principles of philosophy also. For there are many and great excellencies of the human soul above the souls of brutes, manifest even to those who philosophise according to sense. Now, wherever the mark of so many and so great excellencies is found, there also a specific difference .ought to be constituted; and therefore I am not too well pleased, with the confused and promiscuous manner in which philosophers handle the functions of the soul, as if the human soul differed from the soul of brutes in degree rather than in kind., simply as thetis")
